doctrine of verbal sins
I. Introduction.

A. With the fall of mankind in the Garden of Eden, Adam acquired a sin nature, which immediately became the source of spiritual death.  Rom. 5:12

B. Since all men are born with a sin nature, all men are born into the realm of spiritual death (Rom. 5:14a), a realm in which the sin nature reigns as an unopposed king.  Rom. 5:21

C. The fact that all men possess a sin nature indicates that all men will sin since this is the direct produce of the sin nature, just as apples are the logical and consistent produce of an apple tree.  Rom. 5:12

1. The final statement in Romans 5:12 is evfV w-| pa,ntej h[marton (eph ho pantes hamarton), which has been rendered because all sinned in many translations.

2. However, the preposition evpi (epi--based on which) is used with the dative case to denote the basis for something, or the result of some action or condition.
3. In this case, Paul is saying that the condition of spiritual death, which is common to all mankind, resulted in men committing personal sins.
D. At the point of salvation the tyranny of the sin nature, which exercised an unbroken rule over the unbeliever, is broken for the first time.  Rom. 5:21

1. At the point of salvation the believer is provided the indwelling of the Holy Spirit, who is revealed to be God’s down payment on his eternal future.  Eph. 1:14

2. This begins the abiding process, which is the terminology Jesus used to describe the believer in fellowship.  Jn. 6:56

3. At this point, the believer has two distinct potential rulers of life; the first is the indwelling sin nature, which has been present from birth, and which always rewards obedience to it with various forms of death.  Rom. 6:23

4. The second is the indwelling Holy Spirit, who wages war against the indwelling sin nature (Gal. 5:17); obedience to the Holy Spirit produces righteousness, sanctification, and greater expression of God’s eternal life.  Rom. 6:16,22

5. Each believer has two potential rulers of his life; when one commits a sin, he returns control of his life to the indwelling sin nature.  Rom. 7:17
6. He remains in that condition until such time as he becomes aware of that personal sin and confesses that sin to God.  IJn. 1:9

E. The sin nature remains a factor in the life of the believer following salvation, and those that teach otherwise are not sound in the faith.

1. Those that suggest that they do not continue to possess a functional and active sin nature following salvation are at odds with the realm of truth.   IJn. 1:8
2. Those that claim some work of grace, or some level of spiritual growth, has brought them to the point that they do not sin insult God and His word.  IJn. 1:10

F. There are two distinct types of sin, which includes sins of cognizance and sins of ignorance.  

1. Sins of cognizance are those sins that the believer recognizes as sins, but still chooses to commit anyway.

2. Sins of ignorance are areas of temptation that result in the believer committing an act that he may not recognize as sinful.  Lev. 4:2, 5:17
G. There are three distinct categories of personal sins, which include mental attitude sins, verbal sins, and overt sins.

1. Mental attitude sins are those sins that originate in the thinking processes, which may or may not be manifested verbally or overtly.

2. These sins include but are not limited to such things as fear, worry, lust, pride, greed, anger, bitterness, implacability, and judging.
3. While all sins begin in the mental attitude, some sins have an overt manifestation; this includes overt sins such as murder, stealing, drunkenness, gluttony, embezzling, extortion, trespassing, and insurrection.
4. It also includes normal sexual sins like adultery and fornication, along with abnormal sexual sins like incest, pedophilia, bestiality, and necrophilia.
5. The final category, which is comprised of verbal sins will be addressed in detail within this doctrine.
II. The origin and means of verbal sinning.

A. As stated above, verbal and overt sins do not exist apart from some mental attitude motivation that prompts them.

B. When one considers the nature of mankind from the divine viewpoint, it will become evident that the pre-salvation state is characterized by evil and insanity.  Eccles. 9:3; Jer. 17:9; Rom. 1:29-31, 3:10-18

C. That pre-salvation state is the direct result of the influence and control of the sin nature, which expresses itself in the realm of spiritual death by means of ignorant, sinful, wicked, and destructive actions.

D. Since the sin nature continues to be an active and important factor following salvation, it follows logically that the same types of behavior are still very real possibilities for the believer.
E. Therefore, the tongue continues to have a propensity for expressing the evil of the sin nature since that is what it has done from the earliest times of one’s existence.

F. The mouth is the part of the body that reflects the internal realities of the soul and heart; the heart is the current you, which is shaped by reason, emotion, knowledge, understanding, conscience, experience, memories, environment, volitional choices and volitional pattern, and likely more.  Prov. 23:7, 27:19

G. Since the believer has two potential rulers of life (the old sin nature or the new man), the mouth/tongue will often betray which is in control of the heart/current you.  Matt. 12:34-35
H. Thus, the mouth/tongue may readily reveal whether the Holy Spirit (along with whatever resident doctrine in the new man) is controlling the believer, or if the sin nature is assuming or has assumed control.  Lk. 6:45

I. James provides a description of the tongue, which includes the inability of mankind to control it; he also stresses its destructive nature.  James 3:1-12

1. This section begins with a warning to believers about seeking a position of spiritual leadership, since occupying such a position entails exceedingly high standards and a more rigorous judgment.  James 3:1

2. James moves on to state that the indwelling sin nature results in personal sins, which are varied and numerous.  James 3:2

a. He uses a first class condition (assumed as true) to indicate that some believers may have grown spiritually to the point of mastering the tongue; he goes further and states that, if true, the believer is also controlling the body of flesh as well.

b. This does not mean that he does not fail in regard to his speech (a sinless existence is not possible), but that his speech is governed by divine viewpoint and not by other fleshly or demonic considerations.

3. In verses 3-4, James provides a couple of easily understood illustrations, which are designed to contrast larger objects (horses and ships) with the smaller objects that determine the direction of the horses and ships.

4. He goes on to indicate that the tongue is similar to the rudder and the bit in that it is small compared to the size of the entire body; however, it still determines in large measure the course of one’s existence.  James 3:5

a. The insidious nature of the tongue is seen in the fact that it expresses the great pretensions of the sin nature, arrogating (claiming something without justification) privileges that one does not actually possess.  ITim. 6:4
b. He offers a statement of convention, which acknowledges that it does not take a very large spark to start a fire that can consume an entire forest.

5. In the next verse, James equates the tongue to the small fire that is capable of causing  destruction on a larger scale.  James 3:6

a. James makes the point that when human arrogance, which proceeds from the sin nature, is articulated by the tongue (the small spark), that small and seemingly inconsequential activity can result in a rapid and widespread destruction.  Ps. 57:4; Prov.16:27, 26:18-21

b. Uncontrolled speech is so potentially dangerous that James designates it as the very world of iniquity.  James 3:6

c. The tongue can articulate the entire realm of unrighteousness; it is capable of verbalizing the entire realm of evil including, personal sin, human good, false doctrine, and the doctrines of demons.

d. It is capable of expressing any and every evil thought or desire; there is no other bodily part that has the potential for evil that the uncontrolled tongue does.

e. Uncontrolled speech, which is fueled by the indwelling sin nature and probably arrogance, incites the very course of cosmic existence, which often results in unrighteous and destructive activities.  Rom. 3:13-16
f. He concludes verse 6 by tracing the danger of the tongue to its actual source, which is satanic thinking; Satan has his input into the human race by virtue of the sin nature, the evil that is inherent in the body of sin.  Rom. 7:21

6. James continues his exposé of the deadly nature of the tongue by contrasting the reality of man’s dominion over lower creation with his very obvious inability to gain mastery over the tongue.  James 3:7-8

a. There is not one part of the animal kingdom that man has not either domesticated, or controlled in some way for his own purposes.

b. Yet, not one person from the human race has demonstrated the ability to control or tame the tongue completely.

c. He describes the tongue as being restless, which is the translation of the Greek adjective avkata,statoj (akatastatos--lit. not standing down).
d. This means that it is unstable, inconsistent, and manifests a natural resistance to being controlled.
e. The fact that it is full of deadly poison indicates that the tongue possesses an inordinate ability and propensity to harm its owner, as well as those others that it might afflict.  Ps. 58:3-5, 140:2-3; Prov. 12:17-18, 17:4

7. James concludes his discourse on the tongue with another problem that exists aside from it being unstable and full of evil poison.  James 3:9-12

a. The tongue is declared to be duplicitous in nature (exhibiting a dual function), engaging in the most gracious of actions on some occasions and the most wicked of actions on other occasions.

b. James recognizes that all believers struggle with this matter, so he includes himself as one that fails in these areas.

c. On the one hand, the mouth can be used to bless God, to speak well of Him, to extol Him through song, prayer, or a verbal witness; on the other hand, the tongue is used to call for harm, destruction, and even death on people made in God’s image.

d. James points out the hypocrisy of articulating the marvelous grace aspects and glories of God and His plan with the mouth, while articulating hatred, bitterness, anger, and other mental attitude sins with the same tongue.

e. He closes by offering three examples that point out that nature itself illustrates the abnormality of the inconsistent tongue; such was clearly not divine design. 

III. Lying and deceit.

A. Vocabulary.

1. Hebrew vocabulary.

a. rq;v' (shaqar), verb, 6X, to lie, to deal falsely with another.

b. rq,v, (sheqer), noun, 113X, a lie, falsehood, or deception.
c. bz:K' (kazabh), verb, 47X, the basic meaning is to speak that which is not true; this verb stresses the actual act of lying.
d. bz"K' (kazabh), noun, 31X, a lie, deception falsehood.
2. Greek vocabulary.

a. yeu,domai (pseudomai), verb, 12X, to lie, to utter a falsehood, to deceive or mislead.

b. yeudh,j (pseudes), adjective, 3X, what is contrary to the truth or reality, false, lying.
c. yeu/doj (pseudos), noun, 10X, a lie or falsehood.
B. Lying is the verbal sin in which a false statement is deliberately presented as being true; this is designed to give another person the wrong impression, to mislead him, or deceive him.

C. Since God is absolute veracity, it is impossible for Him to lie; further, God expresses His opposition to liars and lying in the strongest of terms.  ISam. 15:29; Tit. 1:2; Heb. 6:18; Ps. 5:6; Prov. 12:22
D. Jesus Christ refused to resort to lying and/or deceit in any form.  Isa. 53:9
E. As one might expect, there are a number of prohibitions in the Word of God against lying.  Ex. 20:16, 23:1; Deut. 5:20; Prov. 4:24; Eph. 4:25; Col. 3:9
F. Those that engage in lying are often (always?) doing so based on some mental attitude sin; they attempt to deceive others regarding their true intentions or motivations.  Ps. 59:12, 119:69,78; Prov. 10:18; James 3:14
G. People engage in lying and deception for a number of reasons, which include seeking to protect themselves (Josh. 2:1-13), seeking to look good (Acts 5:1-11), seeking to gain financially or socially (Lev. 19:35-36), and seeking to avoid punishment.  Jn. 9:22
H. However, those that resort to lying will find that any advantage it may gain them will only be temporary at best.  Prov. 12:19, 13:11, 21:6
I. Conspiracies are often characterized by lies and deceit (ISam. 22:8; Ps. 31:20; Mk. 3:6);  King David was the object of several of these during his life.  IISam. 15:1-10; Ps. 64
J. When a nation rejects the Lord and the principles of sound doctrine, lying and deceit become commonplace; this in turn brings the wrath of God on those people that practice these things.  Jer. 5:27-29, 8:5-12, 9:3-9
K. Since God will eventually judge those that engage in lies and deceit, the positive believer should pray for deliverance from those types of people as well.  Ps. 101:7-8, 144:7-11

L. God desires the fellowship of those who deal in truth (Ps. 15:2-4), and blessings are promised to those that do so (Ps. 34:12-17); however, discipline is promised to those that practice deception.  Ps. 55:23; Prov. 10:27

M. Therefore, believers are commanded to avoid verbal deception and communicate to one another in the realm of truth and love.  Col. 3:9; Eph. 4:15

N. While lying and deceit involve actively misrepresenting the truth in order to deceive, there are some other sins that are closely related since they involve using verbal means to mislead others.

1. Hypocrisy.

a. There is not a single Hebrew term that is used to express the concept of hypocrisy, but one Hebrew term is translated as hypocrisy in Daniel.  Dan. 11:34

b. The Greek verb u`pokri,nomai (hupokrinomai) means to pretend, to make believe, or to dissemble; in classic Greek it meant to play a part on a stage, to give off ones lines from under a mask.  Only used in Luke 20:20

1.) The noun u`po,krisij (hupokrisis--hypocrisy) is used six times, and only in the negative sense of seeking to create a public impression that is at odds with one’s real purposes or motives.  Matt. 23:28; Mk. 12:13-15

2.) It strictly meant the delivery of a speech, which was accompanied by the interpretative gestures such as an actor would deliver during a stage performance.

3.) The noun u`pokrith,j (hupokrites--hypocrite) denoted one that played a part, an actor pretending to be someone else.

c. Hypocrisy is then defined as the action of saying certain things to give the hearer a false impression, pretending to be one thing outwardly in order to hide one’s true feelings or motivations.  Ps. 28:3, 35:20; Jer. 9:8; Mk. 7:6

d. There are some potential reasons why believers would do this, from seeking to protect one’s reputation (Gal. 2:12-13) to seeking to gain the approbation of others.  Matt. 6:2,5,16

e. It is a characteristic of those that assume a high spiritual or moral standing (which they may not possess) and who seek to correct the faults of others while ignoring and/or doing nothing about their own shortcomings.  Lk. 6:42

f. It is a key element in the propagation of false doctrine, which demonic influences introduce into the human race by using unscrupulous believers that the demons have previously influenced.  ITim. 4:1-2

g. It is clear that there was hardly another class of people on whom Jesus Christ pronounced such severe judgment.  Matt. 23:13,15,23,25,27,29, 24:51

h. Believers are exhorted to avoid such activity since it is linked with such unsavory qualities as malice, deceit, envy, and slander.  Matt. 22:18; IPet. 2:1

2. Equivocation.

a. Equivocation is the act of using equivocal language with the intention of deceiving another.

b. Equivocal language refers to the types of words that are liable to be misunderstood, or words that have two or more possible meanings in the first place.  Every feather is light.
c. To equivocate is to use ambiguous language, which allows for more than one interpretation.  Does it refer to the weight or color of the feather?
d. Another related idea is that of misrepresentation, only relating certain facts and omitting others in order to give a less than honest report; this is often done in order to provide a more favorable impression, or to hide any appearance of wrongdoing.

3. Perjury.

a. Perjury is a special classification of lying in that it refers to lying on the witness stand; this is the type of lying that is done in a legal setting.  Zech. 8:17; ITim. 1:10

IV.
Flattery.
A. Vocabulary.

1. Hebrew vocabulary.

a. ql'x' (chalaq), adjective, literally, to be smooth or slippery (Gen. 27:11); it is used in a figurative sense of smooth or flattering speech.  
b. There are a number of terms derived from this verb and all of them have the idea of being smooth or slippery, which is often applied figuratively to the words or speech.
2. Greek vocabulary.

a. crhstologi,a (chrestologia), noun, 1X, smooth, plausible, or deceptive speech; a related noun referred to a bad person who would make fine and believable speeches.  Rom. 16:18

b. euvlogi,a (eulogia), noun, 16X, the act of speaking in favorable terms, praise, eulogy; it is used in Romans of words that are well chosen but untrue, falsely eloquent, or flattering.  Rom. 16:18
c. kolakei,a (kolakeia), noun, 1X, exaggerated praise, fawning speech, flattery.
B. Flattery is defined as appealing to the self-love or vanity of someone by means of skillful,  crafty commendations or unwarranted praise.
C. What is being said is not necessarily or actually true, but comes from a mental attitude of deceit that is designed to mislead the object of flattery; this is done quite often in order to gain some advantage for the flatterer.  Ps. 5:9; Jude 1:16

D. Because it comes from a deceitful mental attitude, it is commonly associated with that which is false or deceitful.  Ps. 12:2-3; Ezek. 12:24

E. Flattering speech is also a favorite tactic of those that seek to advance false doctrine, those that are divisive, and those that seek to undermine the principles of sound doctrine coming from the pulpit.  Rom. 16:17-18

F. It is clear that the flatterer does not concern himself with the welfare of the one he is flattering; in fact, he is literally setting a trap for him.  Ps. 55:21; Prov. 29:5

G. Thus, like all forms of deceptive or lying speech, which always stem from some sinful mental attitude, lying and flattery lead to the ruin of those practicing it and those afflicted by it.  Prov. 26:28

H. In that regard, flattery is the modus operandi (the method by which a person operates or functions) of the evil woman.  Prov. 2:16, 7:5,21

I. It is not an activity that the adjusted believer desires, or one in which he engages, since he recognizes that God does not favor those that do such things.  Job. 32:21-22

J. While normal people tend to avoid difficult situations that involve confrontation, the believer who will faithfully and lovingly provide correction when it is needed is of far more value than those that only tell the believer pleasant things that he wants to hear.  Prov. 28:23, 27:6

K. God is completely opposed to any type of verbal sin that conflicts with that which is true or honest; the adjusted believer prays that God will judge those that practice such things.  Ps. 12:3-4
L. While unscrupulous men will resort to this tactic regularly to advance themselves at the expense of others, it is not a function of the adjusted communicator.  IThess. 2:5

V.         Boasting.

A. Vocabulary.

1. Hebrew vocabulary.

a. There is only one Hebrew term that appears to focus on the matter of engaging in speech that is boastful; that noun qt'[' (‘athaq) is used only four times.  ISam. 2:3; Ps. 31:18, 75:5, 94:4
b. Some verbs are used for boasting that do not have that root meaning; rather, boasting is a derived meaning from a particular nuance of that verb in a particular context.
1.) The verb ra;P' (pa’ar) means to glorify, beautify, or adorn; in some contexts, it has the idea of boasting or bragging.  Judges 7:2; Isa. 10:15
2.) The verb  ll;h' (halel) normally means to praise, extol, or eulogize; however, in certain places it is referring to the verbal sin of bragging.  IKings 20:11
c. In some cases, common terms or idioms are used to denote boasting; these must be defined by the context in which one finds them.

1.) The idiom secretly blessing himself refers to the internal mental attitude that prompts one to utter a boast.  Deut. 29:19

2.) Sometimes the simple noun hP, (peh—mouth) is used to express the idea of verbally exalting oneself.  Judges 9:38
2. Greek vocabulary.

a. kauca,omai (kauchaomai), verb, 37X, to take pride in something, to boast, glory, or brag. 
1.) kau,chma (kauchema), noun, 11X, the act of taking pride in something, an expression of pride, a boast; it can also refer to what is said when one is boasting.
2.) kau,chsij (kauchesis), noun, 11X, it can refer to the action of boasting, or to that which is the source, object, or reason for boasting.
b. avlazonei,a (alazoneia), noun, 2X, mental attitude pretension or arrogance that expresses itself by presumption in word or deed.

c. avlazw,n (alazon), noun, 2X, one who arrogantly presumes too much about himself and expresses it verbally; a braggart.
B. Boasting is the verbal sin that involves using the tongue to express a high opinion of one’s heritage, his abilities, his accomplishments, his possessions, or something that pertains to himself; it normally involves excessive pride in the mental attitude and is often accompanied by some degree of self-satisfaction.

C. Like all verbal sins, it exists first in the mental attitude; the most frequent mental attitude sin associated with boasting is arrogance.  ISam. 2:3; Ps. 75:4-5; Isa. 16:6; James. 4:16; IJn. 2:16

D. It is an ingrained part of the sin nature and the cosmic system, is a characteristic of the reprobate mind (Rom. 1:28-30), and is frequently practiced by those that do not fear God; it is a major characteristic of those living in the last days.  IITim. 3:2

E. The negative boast about many things, including their own evil (Ps. 52:1), what it is they intend to pursue or gain (Ps. 10:3), their wealth (Ps. 49:6), their false gods/religions (Ps. 97:7), and even other men.  ICor. 3:21

F. False teachers boast about their supposed abilities, their supposed sanction, and their supposed successes; in reality it is all without foundation.  IICor. 11:12,18; Gal. 6:13

G. Boasting focuses on man, his ancestry, his abilities, his deeds, or his standing,; this behavior is antithetical to grace, which focuses on God, His plan, His abilities, and His deeds.  Ps. 20:7, 44:8; Rom. 15:17

H. God has organized His plan in such a way that mankind has no legitimate reason to boast about anything before Him.  ICor. 1:29; Rom. 3:27, 4:2

I. God’s plan is conditioned upon His grace (providing both physical and spiritual life) and faith (a non-meritorious system of thinking); since man can offer nothing, mankind has no real basis for boasting.  ICor. 4:7; Eph. 2:9

J. Additionally, mankind has no actual knowledge of the future; thus, the arrogant presumption that results in boasting is an affront to God.  Prov. 27:1-2

K. Presumption is the behavior that is perceived as arrogant, disrespectful, and which transgresses the limits of what is permitted or appropriate.  James 4:13-16

L. Boasting does not actually accomplish anything, and often boasts are characterized as being idle, empty, devoid of power or reality, and false.  Jer. 48:30

M. Therefore, God hates boasting, which manifests arrogance, presumption, and a lack of grace orientation; He will frustrate those that engage in it (Isa. 44:25) and will eventually put an end to those that practice it.  Ps. 5:5-6

N. Believers are warned not to engage in this sin when it appears that their enemies have suffered some setback.  Job 31:29; Prov. 24:17-18; Obad. 1:12

O. The only appropriate expressions of boasting are boasting in the Lord, His plan, and things that pertain to Him.  Ps. 20:7, 34:2, 44:8; Jer. 9:23-24

1. One may boast in the cross/work of Jesus Christ.  Rom. 5:11 “exult”; Gal. 6:14

2. The believer’s eternal rewards are a legitimate basis for boasting.  Rom. 5:2; Heb. 3:6

3. The believer’s sufferings on behalf of God and His plan are a cause for sanctified boasting.  Rom. 5:3; IICor. 12:5,9

4. The communicator boasts about the orientation and applications of those positive believers under his charge.  IICor. 7:4,14, 8:24, 9:2

5. The communicator may boast in his canon, but refuses to engage in boasting about things that do not pertain to his own work (this would include taking credit for the work of others).  IICor. 10:13,15,16

6. The place of maximum sanctified boasting will be at the Bema Seat; those that have made the doctrinal sacrifices will enjoy a time of exceeding happiness and rejoicing.  IICor. 1:14; Phil. 2:16; IThess. 2:19

VI. Complaining.

A. Vocabulary.

1. Hebrew vocabulary.

a. !n:a' (‘anan), verb, 2X, to sigh or mourn; it is translated both times by the English verb complain.  Num. 11:1; Lam. 3:39

b. byrI (riybh), verb, 70X, the root meaning is that of striving, with physical combat being the primary way it is used (Ex. 21:18); however, it is also used of verbal combat. Gen. 26:20-22 
c. In some cases, when the believer complains, he is manifesting that his complaint is actually directed toward God.  Num. 14:27; Job 33:13
d. x;yfi (siyach), noun, 18X, this noun has the idea of a lament or complaint one expresses due to some dissatisfaction.  Job 9:27, 10:1
2. Greek vocabulary.
a. stena,zw (stenazo), verb, 6X, to express oneself involuntarily in the face of undesirable circumstances, to moan, to sigh, to groan; to express oneself voluntarily, to express discontent, to complain.
b. goggu,zw (gonguzo), verb, 8X, to express oneself in low tones of disapproval; to grumble, mutter, or murmur.
1.) goggusth,j (gongustes), noun, 1X, one who is dissatisfied with his circumstances and gives verbal expression to it by grumbling, murmuring, or complaining.

2.) goggusmo,j (gongusmos), noun, 4X, an expression of dissatisfaction, a muttering, a whispering, a complaint. 
3.) διαγογγύζω (diagonguzo), verb, 2X, lit. to grumble or complain through; it is only used of those muttering against Jesus.  Lk. 19:7
4.) γογγυστής (gongustes), 1X, a grumbler, murmurer, or complainer.  Jude 1:16
B. Webster defines complaining as verbalizing grief, unhappiness, pain, discontentment, censure, or regret.

C. When one takes the definitions of these terms and puts them together, it is evident that complaining is a verbal manifestation of dissatisfaction; while one may not admit it, complaining can reflect hostility toward God and it can be expressed in quiet or devious ways.

D. It is ironic that people would not be more straightforward with God, since He monitors the thoughts and intents of the heart.  Job 10:13; Jer. 12:3; Acts 1:24; Rev. 2:23

E. Complaining is a verbal sin that demonstrates that one is maladjusted to God since God is the One that created each person and placed each one according to His sovereign will.  Gen. 2:7-8; Isa. 42:5, 43:1; Rev. 4:11

F. Complaining or whining about one’s circumstances manifests that the believer is unhappy with God and His provision; it may also signal that he has lost sight of his place in God’s plan.

1. When the believer considers his position in Christ, it is evident that God has provided all that is necessary for the believer to please Him and to excel spiritually.  Rom. 3:24, 6:23, 8:39; ICor. 1:30; Eph. 1:3

2. Rather than focus on the great spiritual provision he has in Christ, the complainer often falls prey to the suggestions of the enemy and begins to focus on those things he does not have.  Gen. 3:1-3

3. Complaining manifests a lack of grace orientation, failure to exercise faith-rest, and a lack of contentment with God’s provision.  Lk. 3:14; Phil. 4:11; ITim. 6:6-8; Heb. 13:5

G. However, very often the person complaining does not level his criticism against God; very often some representative of God becomes the target of the complaints.  Lk. 5:30; Ex. 16:2; Num. 12:1, 14:2-4, 16:1-3,41-42

H. The greatest example of complaining in the Bible was undoubtedly those in the Exodus Generation, who were delivered from abject slavery in Egypt and promised tremendous blessings in time.  Ex. 3:8

I. Believers are exhorted not to emulate these types of people, who manifested their lack of faith in God by consistently complaining about Him, His provision, and those He appointed to positions of leadership.  ICor. 10:5-11

J. This particular sin can be devastating in a local church, since believers can fall into the trap of complaining about other believers rather than operating as they should in the Christian way of life.  James. 5:9; Col. 3:13; IPet. 4:8-9

K. Complaining about others manifests that the believer does not have his spiritual priorities in order; he is focusing on the weaknesses and shortcomings of others rather than his own shortcomings.  
VII. Slander and maligning are closely related verbal sins, in that they are related to speech that seeks to harm or disparage others; gossip is a related sin, which may be manifested specifically by those that are busybodies or meddlers.

A. Vocabulary.

1. Hebrew vocabulary.

a. lykir' (rakhiyl), noun, 6X, the word originally was used with the verb %l;h' (halakh—walk, walking) and meant to go about gossiping; later, it came to be used of slander.  Lev. 19:16

b. lg"r' (raghal), verb, 26X, lit. to go around on foot, to spy out; it later came to be used of one who walked about as a slanderer.  IISam. 19:27
c. Various constructions using the words tongue or words can also be used to refer to the verbal sins of gossip or slander.
2. Greek vocabulary.

a. avllotriepi,skopoj (allotriepiskopos), noun, 1X, lit. one who looks over others; one who meddles in things that do not concern him; a busybody.  IPet. 4:15
b. blasfhme,w (blasphemeo), verb, 34X, to speak in a way that is disrespectful, demeans, or denigrates someone; to malign or slander.
1.) blasfhmi,a (blasphemia), noun, 18X, speech that denigrates, defames, disrespects, or slanders another.
2.) bla,sfhmoj (blasphemos), adjective, 4X, that which is demeaning, slanderous, or injurious; it can also refer to a person that engages in speaking against others.
c. katalale,w (katalaleo), verb, 5X, lit. to speak down, to speak ill of someone, to defame or slander someone.

1.) katalalia, (katalalia), noun, 2X, the act of speaking ill of another, slander, defamation.

2.) kata,laloj (katalalos), adjective, 1X, that which pertains to speaking evil of others; one that engages in such activity, a slanderer.
d. dia,boloj (diabolos), adjective, 37X, that which pertains to slander or accusatory charges; one that engages in such activity.  It is used as a title for the Devil, who accuses and slanders God’s people.  Rev. 12:10

e. dusfhme,w (dusphemeo), verb, 1X, a compound that means to speak badly or injuriously of someone; the noun dusfhmi,a (dusphemia) denotes the act of damaging another’s reputation by means of harsh, abusive, or evil language.  IICor. 6:8
f. loidore,w (loidoreo), verb, 4X, to revile, to abuse verbally, to heap reproach or insult another.
1.) loi,doroj (loidoros), noun, 2X, one who intentionally abuses another by means of speech, a reviler, slanderer, or verbally abusive person.

2.) loidori,a (loidoria), noun, 2X, speech that is characterized by an insulting or abusive tone, speech intended to harm another or his reputation.
B. Slander and maligning are closely related verbal sins that generally arise from the mental attitude of malice, spite, bitterness, animosity, or resentment; it involves the defamation of another, which results in injury to his reputation.  Isa. 32:7; Matt. 15:19

C. While the Mosaic Law prohibited these types of activities, Church Age believers are also commanded to avoid engaging in them.  Lev. 19:16; Eph. 4:31; Col. 3:8; IPet. 2:1

D. These types of activities are characteristic of those that have rejected the plan of God, and is something that is rampant in the last days.  Rom. 1:28-30; IITim. 3:1-3

E. During times of evil, when sinful activity is the accepted norm, believers are to maintain vigilance, being aware of those they can trust as well as those they cannot.  Jer. 9:4-6

F. Since Jesus Christ suffered this type of abuse at the hands of his enemies (Mk. 15:29-32), the believer should not be surprised that he will endure the same type of treatment at the hands of others.  Ps. 31:13, 35:15

G. In fact, the believer should recognize that the principle of undeserved suffering indicates that he will suffer the verbal abuse of others, even when he is seeking to do the right thing.  IPet. 2:12, 3:16, 4:4
H. God has made it plain in His word that He is not in favor of such activity (Ps. 50:19-22, 140:9-11), views it as an attack on His law (James 4:11), and fully intends to bring discipline and destruction on those that engage in it.  Ps. 101:5

I. On some occasions, those that engage in maligning, slander or gossip will find that their own words will come back in the form of embarrassment or discipline.  Prov. 30:10

J. While all believers may fall prey to this vice on certain occasions, they should be alert to those that regularly practice this type of activity; these people make themselves candidates for separation.  Prov. 20:19; ICor. 5:11

K. Those that engage in this type of verbal sinning manifest that they have no fear of God, are acting foolishly (Prov. 10:18), and will suffer loss in terms of reward.  ICor. 6:10

L. Gossiping is a specific form of maligning or slander that used to involve moving about from house to house in order to discuss the affairs of others; all too often this involved reports, details, innuendo, or hearsay that were often not confirmed as being true in the first place.  ITim. 5:13

1. In modern society, technology has made this sin much easier in that one no longer has to travel; the internet, telephones, social media, e-mail, and texting allow one to gossip in the privacy of his/her own home.

2. Gossip may arise from the inordinate desire to insinuate oneself into the personal lives and affairs of others; this often involves seeking information (being nosy) that is none of the believer’s business in the first place.  

3. Gossip normally involves at least two people (but can involve more), who engage in discussing a third party that is not present.

4. It may involve nothing more than rumor or innuendo (an indirect or subtle expression, usually derogatory in nature), or it may involve repeating things that are true, but are not edifying.  Eph. 4:29

5. In either case, the act of repeating the information keeps the gossip alive, further adding to whatever negative impacts it may have on the object of gossip.

6. Backbiting is a particular type of gossip that is designed to be injurious to another who is not present to defend himself or refute what is said.  Prov. 25:23

7. Another form of gossip is that of betraying a confidence, when a believer reveals the personal or confidential information of another.

8. If believers are to take the command to confess their sins to one another, they must have the basic assurance that what they say in confidence will remain private.  James 5:16

9. When one violates this matter of privacy, it can be devastating to the one who trusted that believer in the first place.  Prov. 11:13, 25:9 

10. While it is a generalization, Paul warns both younger and older women about engaging in these types of activity, since they often have an excess of time that allows for this type of behavior.  ITIm. 5:11-13; Tit. 2:3

M. These types of sins can obviously do a great deal of damage to reputations and to interpersonal relationships (Prov. 16:28), and are not something desirable within a local church (IICor. 12:20); thus, those in positions of authority are especially warned about avoiding them.  ITim. 3:11

N. When one becomes the object of gossip, maligning, or slander, he is to seek to make peace (ICor. 4:13) and avoid responding in like manner.  Rom. 12:19

O. In fact, the believer must be ready to absorb verbal slights, with the recognition that he himself is not perfect and has likely failed in these areas as well.  Eccles. 7:21-22

P. The characteristics of the mature believer, which involve integrity and truthfulness, do not include such vices as slander.  Ps. 15; James 3:2

Q. Much of this type of activity could be avoided if believers were following their marching orders and doing the things already commanded of them.  IThess. 4:11; IIThess. 3:12

R. Additionally, believers should be aware of the fact that God’s justice will deal with things such as these, even if they are supposedly done in secret.  Lk. 12:2-3

VIII. Blasphemy.

A. Vocabulary.

1. Hebrew vocabulary.

a. bq;n" (naqabh), verb, 20X, physically, the verb means to pierce or bore; figuratively it is used for blasphemy.  Lev. 24:11
b. @d;G" (gadhaph), verb, 7X, to revile man or God, to blaspheme.  IIKings 19:22
c. #a;n" (na’ats), verb, to treat with contempt, when used of the Lord has the idea of blasphemy.  The cognate noun hc'a'n. (ne’atsah) is used five times and translated blasphemy in Nehemiah.  Neh. 9:18,26
2. Greek vocabulary.

a. blasfhme,w (blasphemeo), verb, 34X, to speak in a way that is disrespectful, demeaning, or denigrates someone; to malign, or slander.
1.) blasfhmi,a (blasphemia), noun, 18X, speech that denigrates, defames, disrespects, or slanders another.
2.) bla,sfhmoj (blasphemos), adjective, 4X, that which is demeaning, slanderous, or injurious; also, a person that engages in speaking against others.
B. The vocabulary for blasphemy is similar to that found in the previous point about slander and maligning; the difference between general maligning and blasphemy is that blasphemy is directed specifically at deity.

C. Blasphemy can be committed in three general ways, which first include the use of God’s name in an intentionally defiant or irreverent fashion.  Ex. 20:7; Lev. 24:11,16; Isa. 52:5

1. This would include using God’s name in ways that are not commensurate with God’s attributes, attributing to God things that His attributes contradict or do not allow.

2. Thus, blasphemy is committed when one impugns the nature of God’s righteousness or justice by suggesting or stating that God is not fair.  Rev. 16:9,11

3. Blasphemy is committed when one rejects or contradicts God, since God’s attribute of veracity makes it evident that God cannot mislead or lie.  Tit. 1:2

4. For anyone to question the integrity of God by suggesting that He is less than loving would constitute blasphemy.  

5. Another form of blasphemy occurs when one treats the name of God in a light or frivolous fashion, using His name to express profane concepts or to make idle statements.

6. Because God exists in three persons, it should be observed that blasphemy can be committed against the Son and the Holy Spirit as well.  Lk. 12:10, 22:6
D. The second manner in which blasphemy may be committed is arrogating the attributes or prerogatives of God to human beings.

1. Jesus was accused of this sin when He made it plain to the religious leaders that He claimed to be equal with God.  Jn. 5:18, 10:33, 19:7

2. He further claimed to exercise the prerogatives of God during the Incarnation, as He accepted worship (Matt. 2:11, 14:33; Jn. 9:38), and forgave sins.  Mk. 2:7

3. An even worse form of blasphemy is to impute the nature or prerogatives of deity to inanimate objects.  Neh. 9:18

4. Thus, all forms of idol worship constitute blasphemy, as the idolater assigns the nature of deity to idols of wood and stone and offers worship to them.  Ezek. 20:27-28

E. A third form of blasphemy is disregarding or contradicting the revealed Word of God, as seen in the blasphemous speech of the Assyrians.  IIKings 18:28-19:6

1. Since God has used human communicators to provide His revelation to the world, those that would contradict and demean them or their message are regarded as blaspheming  against God.  Acts 6:11, 13:45

2. Blasphemy is also committed by those that claim sanction from or orientation to God while they are at odds with God’s communicators and His message.  ITim. 1:20; Rev. 2:9

3. In that regard, the false doctrines of the mother/son cult are labeled as blasphemy.  Rev. 17:1-4

F. Based on the unity between God and His people, those that persecute believers will be judged for that blasphemy.  IPet. 4:4-5
G. The Old Testament makes it plain that the actions of David were basis for others blaspheming God.  IISam. 12:14

H. In that same vein, when Israel disobeyed God and came under divine discipline, being subjugated by various nations, it allowed the enemies of God to speak against Him, His plan, and His people.  Isa. 52:4-5

I. Similarly, the New Testament makes it plain that when believers do not conduct themselves properly in the cosmos it gives the enemies of God an occasion to blaspheme, to reject the doctrines of the faith.  ITim. 6:1

J. Thus, believers are either adorning the teaching of sound doctrine by their behavior or they are giving God’s enemies a reason to reproach believers and God as well.  Tit. 2:9-10; IPet. 2:12

K. The Antichrist will engage in blasphemy at a level that is unsurpassed in human history.  Rev. 13:1,5,6

IX. Various sins of the tongue and verbal abuses the believer should seek to avoid.

A. Cursing.

1. While there are a number of Hebrew terms (ten at least) that are translated by the English terms curse/cursing, this section will be limited to the type of cursing that is part of the complex of verbal sins.

2. One of the primary Hebrew verbal roots related to the matter of cursing is ll;q' (qalal), which has the physical sense of that which is light or lessened.  Gen. 8:8,11 “abated”
3. It came to have the idea of treating someone as if he was light or insignificant; it meant to have a low opinion of someone and could mean to despise, disdain, or to treat badly.
4. Thus, to curse someone was to declare him to be insignificant and/or contemptible; once that view is adopted, it may lead to treating that person in a dishonorable fashion.  Gen. 12:3; Lev. 19:14, 20:9
5. The New Testament verb katara,omai (kataraomai—curse), along with its cognates, have the same idea, but also includes the concept of wishing or praying for harm or evil to come upon the object of cursing.  Mk. 11:21; James 3:9,10
6. The family of words related to the verb avnaqemati,zw (anathematizo—curse), which  also has the idea of invoking divine consequences on oneself or someone else if what one says is not true or if it goes unfulfilled.  Mk. 14:71; Acts 23:12,14,21
7. Verbally cursing someone comes about, as all verbal sins do, when there exists a mental attitude problem such as bitterness or hatred that expresses itself in an overt fashion.  Rom. 3:14
8. Sometimes the reason one believer speaks against another believer is due to the fact that he has been engaging in sinful judging.  James 4:11
9. The believer is commanded to avoid this type of activity toward others by focusing on the fact that all people are made in the image of God.  James 3:9

10. Cursing is the opposite of blessing or speaking well of someone, which is the behavior that the believer is to manifest even when he himself is the object of cursing.  Lk. 6:28; Rom. 12:14; IPet. 3:9

B. Oaths, vows, and pledges.

1. Webster defines an oath/vow as a solemn promise, particularly one made to God, by which one consecrates or devotes himself, absolutely or conditionally, to some act, form of service, or condition.

2. It is quite important to note that vows were never commanded in the Old Testament; it was not a sin or failure of any kind to avoid taking an oath or making a vow.  Deut. 23:22

a. However, vows were carefully regulated and not to be taken lightly; once one entered into a vow (gave his word on some matter), it was considered to be irrevocably binding.  Deut. 23:21,23
b. For this reason, there were numerous warnings against making rash or hasty vows.  Num. 30:2; Deut. 23:21; Eccles. 5:4-5

3. At the First Advent, Jesus confirmed the Old Testament view; He taught specifically against making vows and taking oaths.  Matt. 5:33-37

a. The concept of vows and oaths are sometimes closely related since both are a matter of fulfilling one’s word; one’s speech often demonstrates the matter of one’s integrity.  Prov. 19:1

b. The Jews had developed numerous devices to avoid keeping their vows and Jesus was relatively merciless in his denunciation of such activities. Mark 7:2-13
c. He clearly taught that anything by which one might swear is related in some way to God Himself.  Matt. 5:34-35

d. He continually stressed (in accordance with the teaching of the Old Testament) the  importance of thorough and consistent truthfulness.

e. There is no question that the word of a believer is to be his bond; since this is so, there should be no need for oaths or vows.  Matt. 5:34

4. Marriage vows.

a. Marriage vows most readily illustrate the entire concept of vows since they involve a public, verbal promise that binds one to a condition of marriage for life.

b. Marriage vows are a reality in both the Old and New Testaments, having been ordained by God as the second of the divine institutions.  Gen. 2:24

c. Marriage is an honorable institution and is to be treated as such by believers, who should hold it in the highest regard.  Heb. 13:4

d. Like other vows, marriage vows are entered to be entered into willingly and without coercion.  ICor. 7:36c

e. Like other vows, the marriage vows are considered binding and permanent once they are uttered.  Gen. 2:24; Matt. 19:3-12; ICor. 7:39

f. As with over types of vows, one does not sin or violate the plan of God if he does not take these vows (ICor. 7:28); in fact, remaining single is preferable to being married to the wrong person.  Prov. 21:9, 25:24

g. However, once they are taken they are binding before God; Jesus indicated that they were never to be broken.  Mark 10:2-12; ICor. 7:10-13

5. Pledges.

a. Pledges are a specialized form of verbal or overt activity in which one makes some promise to perform something himself, or assures that another will perform in some way (this is often referred to as surety).  Prov. 6:1

b. It can involve a verbal commitment and nothing more (Josh. 2:12), or it can involve a physical token provided as proof that one will honor his pledge (collateral).  Gen. 38:17-18; Ex. 22:26

c. Like oaths and vows, the Word of God is clear on the fact that one should not engage in the practicing of pledging for himself or others.  Prov. 17:18, 22:26

d. This is based on the reality that one’s circumstances may change; since the believer does not know the future, he should avoid making promises based on what he thinks will happen.  
e. When it comes to others and their performance, the believer truly has no real knowledge of or control over what people may do in the future; thus, he should avoid pledging himself or his resources on their behalf.

6. In the end, all types of promises are made before God, which He expects to be fulfilled no matter the personal cost; if they are not, God reserves the right to extract the appropriate penalty for failure.

C. Excessive speech.

1. It is clear from a study of the Bible that the tongue is a powerful force, with great capabilities for both good and evil.  Prov. 18:21; James 3:9

2. Jesus taught that the tongue will inevitably reflect the unseen reality of the content of the heart; people will manifest what is important to them internally by means of the tongue.  Matt. 12:33-37

a. The tree represents individuals (as it most often does in Scripture) and the content of their hearts; the command to make it good or bad points to the necessity of focusing on the inner person first.

b. When one has a good tree, the natural production of that is good fruit; when one has a rotten or diseased tree, the natural production is bad, rotten, or useless fruit.  Matt. 7:17, 12:33

c. Thus, if one will work on his inner life by means of reprogramming with the principles of the truth, the speech will inevitably begin to reflect the priorities of the heart.  Rom. 12:2

d. The good man refers to the positive believer, who pursues and acquires sound doctrine so as to amass a great treasure of truth.

e. The evil man refers to those that fill their lives with evil, human viewpoint, human systems of philosophy, human righteousness and morality, and who become easy targets for the thinking of demons.  Matt. 12:35

f. However, all are put on notice that every careless word will be judged; the adjective avrgo,j (argos—careless) refers to that which is idle, lazy, or that which accomplishes nothing.  Matt. 12:36
g. It is used of things from which no profit is derived, but which can and should be productive.
h. In the end, Jesus is quite clear on the fact that the words are such an accurate reflection of the internal realities that they will become the basis for one’s judgment.  Matt. 12:37 

3. Words are often wasted in that they may or may not actually accomplish anything; thus, Solomon contrasts the ephemeral nature of many dreams and words with the doctrinal necessity of the fear of the Lord.  Eccles. 5:7; Prov. 8:13

4. The Bible is also clear on the fact that excessive speech will inevitably issue in some form of sinning; one cannot talk too much or too long without committing some sort of transgression.  Prov. 10:19

5. Excessive speech is one of  the characteristics of the fool (Eccles. 5:3), which will lead to discipline; nevertheless, these facts do not stop the fool from engaging in his verbal insanity.  Eccles. 10:12-14

6. The fact is that excessive talking does not really change the issues that confront mankind; God is greater in power and wisdom, while man experiences such limitations that he cannot even really determine what is in his own best interest.  Eccles. 6:10-12

7. One of the characteristics of those that are maladjusted is that they believe that an abundance of words will cause God to hear them and respond as they desire.  Matt. 6:7

D. Rash and ill-advised speech.

1. This category of verbal sinning is a subset of the matter of excessive words; however, this focuses specifically on uttering words without giving due consideration to the issues involved.  Prov. 15:28, 18:13

2. Rash behavior is defined as that which one does without deliberation or caution; it is characterized by unduly being in a hurry, exhibiting too little reflection, and having too little regard for the consequences.

3. The first considerations that everyone should have are that God exists (Heb. 11:6), He is superior to man (Gen. 1:27), He has a plan (Isa. 25:1), and His perspective is greater than that of His creations.  Eccles. 5:2

4. Therefore, one should not speak without taking God and His plan into consideration; even then, he should proceed thoughtfully.

a. This reality of thinking before one speaks is often expressed in the Greek of the New Testament, but is sometimes not reflected in English translations.

b. The Greek verb avpokri,nomai (apokrinomai--responded) is a compound that means to judge from; it has the idea of making distinction, judgments, and decisions before one responds verbally.  Matt. 4:4
5. When one does not stop to consider the impact of his words, not concerning himself with whether or not they are actually appropriate to the situation, he can do great damage to others.  Prov. 12:18

6. Rash speech is not a product of due consideration of the actual facts of a situation; thus, one who does take the time to consider before he speaks will be far more successful than one who does not.  Prov. 25:8

7. Everyone should be aware of the fact that God does not acquit one of idle chatter simply because he may not be aware of it.  Lev. 5:4

8. Like every area of sinning, when one offends God or others, confession is the next order of application.  Lev. 5:5

9. The hasty person manifests his lack of due consideration in regard to both his speech and his actions; sadly, the fool has a better chance of success than does this type of person does.  Prov. 29:20

E. Other forms of improper or inappropriate speech. 

1. Speech that is designed to be sexual in nature (outside the bonds of marriage) is not appropriate to believers or in the context of the local church.

a. The Greek noun aivscrologi,a (aischrologia) is only used one time in the New Testament; it refers to speech that is in poor taste, speech that is considered obscene, unseemly, or filthy.  Col. 3:8
b. The related term aivscro,thj (aischrotes) is also used only one time, and refers to speech that flouts social and moral standards, speech that is shameful or obscene.  Eph. 5:4
c. When it comes to the specific matter of speech, something that is obscene contains language that is regarded as forbidden by polite society; this language falls into two main categories--profanities and vulgarities.

d. Immorality is a sexual sin that may be manifested in many forms; however, immorality has no place in the local church, and it is so incredibly destructive that it should be dealt with quickly and firmly.  Eph. 5:3; ICor. 5:1ff

e. The problems associated with immorality have damaged many believers and local churches; unfortunately, this has become so prevalent that it is almost accepted as a fact of life.

f. The Word of God is clear on the fact that God takes immorality very seriously (even if believers don’t), and will judge those that violate the sanctity of marriage and the local fellowship.  IThess. 4:6-8; Heb. 13:4

g. Thus, there is no place for sexually suggestive language among believers in general, and certainly not between believers of the opposite sex.

h. This is a characteristic of false teachers, who can certainly employ flattery in order to entice people sexually. IIPet. 2:18; IJn. 4:1-5

2. Any form of speech that is spiritually, morally, or socially suspect should be avoided.  Tit. 2:8

3. What is true of the communicator should be true of all believers in a general sense because one is to avoid giving offense when possible.  ICor. 10:32; IICor. 6:3

X. The Bible contains significant guidance on the types of verbal activities that are appropriate; one may avoid many problems by simply following the general commands for a healthy Christian life.  IThess. 4:11

A. The first thing each believer should consider is placing the necessity of listening carefully above the desire to speak his mind; he does not always have to express himself verbally.  Prov. 1:33, 17:27; James 1:19

1. Since verbal restraint is seen as the mark of a wise man, one may actually improve his public image by simply remaining quiet.  Prov.17:28

2. There are times when one should avoid speaking altogether; in those situations, speaking at all may well lead to sin.  
a. One example of this is when the believer is confronted with false teachers; in their case, it is biblically inappropriate to even offer common courtesy to them.  IIJn. 1:10-11
b. Another occasion is when the believer realizes that he is dealing with a fool; any verbal confrontation will simply result in being dragged down to the level of the fool in question.  Prov. 26:4
c. Along those same lines, the believer should recognize that when people have manifested a rejection of the truth, further communication is unwise and may result in actual harm.  Matt. 7:6; Lk. 23:9

d. Generally, one should not speak if he actually has nothing to say or if something is simply better left unsaid.

B. The believer should seek to honor God with his words, and pray that God will protect him from his own verbal failures.  Ps. 17:3, 19:14, 141:3

C. If one is to communicate as God desires, all speech should be consistent with God’s essence and with that of which God approves.

1. Righteousness.  Prov. 8:8, 10:21,32, 16:13

2. Justice.  Ps. 37:30; Job 27:4

3. Love.  ICor. 13:1; Eph. 4:15

4. Truth.  Ps. 15:2; Prov. 8:7, 12:17; Prov. 12:19; Jer. 23:28; Zech. 8:16; Eph. 4:25

5. The speech of believers is to be consistent with and manifest the nature of God’s grace.  Col. 4:6; Prov. 22:11; Eccles. 10:12

6. While speech should be characterized by love, it should be supported by the applications that demonstrate that love.  IJn. 3:18

7. Speech should come from the basis of faith in God and His word; it should not proceed from human viewpoint, doubt, or false thinking.  Rom. 10:6; IICor. 4:13; Heb. 11:4; James 1:6

D. The communicator, and all believers by extension, should seek to communicate the truths of God’s plan directly; one does not need to resort to human systems of wisdom or persuasion, which actually work against the simple message of the cross. 

1. One need not resort to cosmic forms of “wisdom”, since the direct communication of the truth is sufficient for those that are positive.  ICor. 1:17, 2:1,4

2. Cosmic wisdom is bankrupt in the first place; this has been clearly manifested in their failure to attain to the knowledge of God (ICor. 1:21) and in their treatment of Christ.  ICor. 1:21, 2:6,8

3. While there is an appropriate vocabulary for the truth, one does not have to resort to excessive verbiage or needlessly complicated vocabulary to communicate the truth; in the end, that may simply serve to obscure the truth.  ICor. 2:13; IICor. 11:3

4. Any witness for the truth (the Christian avpologi,a apologia—speech in defense of the gospel of truth) should be presented in a humble and gracious fashion.  IPet. 3:15

5. The truth should never be presented with a view to flattery or seeking to please others; rather, it should be presented with a view to pleasing God.  IThess. 2:4

E. Believers are to consider the content of their speech in terms of what is best for those around them; each believer’s speech should be offered with a view to edification (spiritual growth).  Eph. 4:29

F. While fidelity to doctrine is of paramount importance (Tit. 1:9), believers should speak in such a way as to promote and manifest love and maintain peace with one another.  Rom. 12:18; Eph. 4:3; IITim. 1:13

1. This would involve speaking in particular ways, using a tone of voice that is consistent with the principles of grace, peace, and consideration for others.

2. The believer should seek to avoid speaking in ways that are curt, sharp, biting, or which do not express appropriate regard or respect for the one to whom he is speaking.

3. A husband should be particularly attuned to this since he is dealing with a fellow-heir and a weaker vessel; additionally, he should be aware of the fact that he may come under discipline for failure in this area.  IPet. 3:7

G. Union with Christ, coupled with sound doctrinal understanding, should result in speech that is characterized by an open honesty, speech that is frank, plain, and even confident.  IICor. 3:12; Eph. 6:19-20 

H. In the end, believers should concentrate on and verbalize those things that are consistent with sound teaching, focusing on spiritual content, and those things that will edify others.  Tit. 2:1; IPet. 4:11; Eph. 5:19-20
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